The "Déjà views" theme incites us to reflect on the repetitive nature of American discourses on France, on the fact that they occur and recur in strikingly similar forms during the long history of French-American relations. Moreover, many of the negative And yet, although these documents were authored by a multitude of individuals living at different times and often expressing highly personal opinions on the matter, similar clichés, prejudices, obsessions, sensitivities, or allergies, emerge from the archive, uncovering shared cultural patterns, interpretive frameworks and structures of meaning,
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The catalog of complaints is by no means original and echoes many examples of the standard critique of French culture to be found in today's American media, as Pierre Verdaguer demonstrates for The Washington Post. The point of Riding's article is that seemingly unrelated aspects of French life, belonging to different domains of the social, from the economy and state policies to psychological dispositions toward technology and popular culture, have come together to bring about the current decline in French cultural influence. In Riding's view, the trouble with France is global; it is the by-product of a societal model that links state centralization with an aristocratic scorn for mass culture, commerce, and technological innovations applied to the life of the mind.
This model, said to be responsible for the now anachronistic, marginal character of cultural life in contemporary France, is of course easy to identify: a mixture of political centralization and elitism, it was born at the King's court and later became the guiding principle of the republican state's politique culturelle. Hamilton drew a sharp distinction between the French and American conceptions of democratic politics and revolutionary action.
Would to Heaven," he wrote, that we would discern in the mirror of French affairs the same humanity, the same decorum, the same gravity, the same order, the same dignity, the same solemnity, which distinguished the cause of the American Revolution . . . France obviously belongs to the second category: while in an immigrant society such as the United States there is "no group whose culture is the official culture, whose language has special pride of place," in France, Walzer writes, "everybody but the dominant group is treated as a minority [and] the only publicly celebrated identity is that of the dominant culture: tolerance and full civic rights may be extended to minority groups but the national history is the history of the majority." 9 While Walzer concedes that France "is one of the world's leading immigrant societies", he contends that "it isn't a pluralist society or at least it doesn't think of itself, and isn't thought of, as a pluralist society" (38). Walzer does not tell the reader who it is that doesn't think of France as a pluralist society, but the many examples in our colloquium papers provide an easy answer. In the introduction to his Anti-Intellectualism in American Life, Richard
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Hofstadter wrote almost forty years ago that "anti-intellectualism, though it has its own universality, may be considered a part of our English cultural inheritance, and it is notably strong in the Anglo-American experience." 10 Hofstadter Bernstein is filled with melancholic nostalgia for the glory that was France:
The French will be like us, and as they become like the rest of us -Americanized, prosperous, modern, complacent -a great historical epoch will vanish from the © Jean-Philippe Mathy, University of Illinois10 earth, the epoch of Frenchness . . . Perhaps, as you hold this volume in your hands, we will be experiencing the last few minutes of the existence of the French difference. . . You can be sure that when the urge to be different fades and the need to make that difference a common property disappears, the world will feel a bit relieved and deprived as well. For, as Victor Hugo said, without the French we will be alone. Like all cultures, both homogenizing and heterogeneous, decentralizing and antiracist elements can be found in its cultural and political history.
